
Ephesians Session 15 
Conclusion Part 2 

Epistolary Conclusion: Fellowship in Prayer, Commendation, and Blessing 
 

Wooden Translation 
Ephesians 6:18-24 
With every prayer and petition be praying at every opportune time in the Spirit, 
    giving full attention to this with all persistence in petition concerning the saints 
        19 and for me, that to me might be given the message [to speak] in the opening of my mouth, 
            to make known with boldness the mystery of the Gospel, 
                20 for which I am acting as an ambassador in chains, 
                    that I may be emboldened by it to speak [it] boldly, as I must. 
21 And so that you, too, may know my circumstances, how I am getting along, 
    Tychicus, the beloved brother and faithful minister in the Lord, will make everything known to you, 
        22 whom I have sent to you for this very purpose, 
            that you may know our circumstances and [that] he may comfort your hearts. 
23 Peace be to the brothers and love with faith from God the Father and the Lord Jesus Christ. 
    24 Grace be with all those who love our Lord Jesus Christ in incorruptibility.  [Amen.] 
 
Comments and Questions 
1.)  Comment: Note how Paul sets the pattern for prayer.  First he prayed for all the saints in Ephesus (1:1-23; 
3:14-21), now he asks these saints to pray for others, and lastly he asks them to pray for him.  The pattern of 
prayer then becomes: for all, for others, and lastly for oneself. 
2.)  Who is the ‘giver’ referred to in verse 19? The giver is God.  ‘Might be given’ is a translation of an aorist 
passive subjunctive verb, implying that God is the giver; to him the prayer is directed, and from him the λογος 
will come. 
3.)  In these concluding remarks, we should expect Paul to be ‘framing’ the epistle (as all authors trained in 
classical Greek were wont to do).  Does verse 6:20 serve with verse 1:1 to frame the epistle?  Yes.  Paul declares 
himself and apostle in verse 1:1.  In verse 6:20 he describes the work of an apostle [ (1) He represents Christ, 
carrying his authority; (2) God speaks through him; and (3) he is an agent of God in effecting a reconciliation of 
the world to God through the proclamation of the Gospel.  Thus the word translated ‘ambassador’ carries the 
freight of ‘apostle.’ 
4.)  Paul says he is an ambassador ‘in chains.’  Why would this be an unusual picture to envision?  To imprison an 
ambassador is to violate the principle of diplomatic immunity and sever relations with the one who sent him.  
So to harm or even put to death an ambassador of God is to sever ties with God himself.  
5.)  What does Paul’s introduction of Tychicus tell you about him (Tychicus)?  Not only is he a Christian (beloved 
brother … in the Lord), he is an equal of Paul’s (faithful minister in the Lord) and this means they can listen to 
him and believe what he says as coming from Paul – indeed, from the Lord.  
6.)  Paul makes a powerful statement by sending Tychicus to care for and build up a congregation under his 
(Paul’s) care.  What might that statement be?  The dispatch of representatives from Paul to build up the 
churches under his care reminds us that the apostolic ministry does not end with the imprisonment or death of 
the apostles, but continues in their successors in the office of the ministry.  For ultimately, the ministry is not 
about the individual man, but about the Lord whom he represents, the Christ who alone can give true comfort 
to the troubles hearts of Christians like these Ephesians. 
7.)  In verses 23 and 24 Paul continues the framing of the epistle, using the words peace, faith and grace in reverse 
order of how they appear in verses1:1-2.  What word has Paul added in the closing statement?  Love 
8.)  The final words ‘in incorruptibility’ are puzzling.  This is the only epistle that Paul ends in this way, and this 
word ‘incorruptibility’ is normally used to describe a quality of the future life, the eternal endurance of the 
resurrected body.  It would be peculiar for Paul to make his closing benediction conditional on the strength of a 
certain quality (love) in the recipients and thus at the very end of his epistle to cast the Lord’s grace into doubt.  
What other possible interpretation is there?  It could be a supplementary phrase that modifies the entire 



blessing and describes the resulting state of those who love the Lord.  It stands in opposition to what they once 
were.  Those who have been baptized have put off the ‘old man who was being corrupted by deceitful lusts’ 
(4:22).  In Baptism they have already died and risen to new life; in their continuing reception of his life-giving, 
resurrected body and blood at the altar, they are already enjoying the blessings of the resurrected life; thus 
they are ‘in incorruptibility.’  Paul’s final words are therefore a promise. 
9.)  The word ‘Amen’ is not found in all manuscripts and is absent from the oldest manuscripts.  It seems to have 
crept into the copying of the manuscripts for some reason.  What would that reason have been? 
The persistence of ‘amen’ in the manuscript tradition suggests that in public liturgical reading the congregation 
was accustomed to respond to the blessing with an ‘amen,’ from which custom it crept into the manuscripts 
themselves. 
‘Amen’ is a word of faith, by which the recipients of the blessing acknowledge God’s gift and thank him for it.  
This is also where the tradition of saying ‘amen’ following the welcoming blessing at the beginning of a sermon 
came from. 


